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(4) The " mukatabs " are the mukatabs of others than
the zakat payer, even if these other persons are rich; pro-
vided they are not Hashimites. This is according to the
Hanifites, who hold that the expression fi Jl-riqab occurring
in the Koran verse cited means fi fakk al-riqab, namely,
that the slaves are aided in completing the price of manu-
mission (badal al-kitabah) in order that they may become
free; and not, as Malik claims, fi fitq al-riqab, namely, that
slaves are bought and set free. The Hanifites take exception
to the view of Malik on two grounds :* (a) The obligation of
zakat consists in transferring ownership (tamllk) in the
thing given as zakat from the giver to the receiver, but this
does not happen when a slave is bought and set free with
the intention of settling the zakat. (b) The setting free
of a slave establishes for the liberator the relation to the
slave freed, of a patron to a client (wala), but it is a fun-
damental principle of zakat that its giving must not redound
in any benefit for the giver. Neither of these objections,
however, holds true when the mukatab, who has the right
to trade and to receive and give money, is given, from the
zakat funds, a certain sum in order that he may himself
apply it towards the price of manumission. According to
the Mudawwanah? Malik holds the view that when slaves
are bought and set free, the rights of patron accrue to the
entire Moslem community.

(5) The "debtors" (garimun) are those who do not
own a nisab over and above their debts and first necessities;
thus, it is agreed by all that a person possessing a single
month's food worth a full nisab, over and above his debts,
is still entitled to a share. Some say that the word garimun

1 Kasani, p. 45; Mabsut, part iii, p, 9;  cf. Minhdj, vol. ii, p. 304;
Kharashi, p. 121.
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